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1. Indian and East Asian Buddhist Cosmology and Astral
Science

s Foreign Astral Sciences in China: From Six Dynasties to Northern Song (Forthcoming). Needham Research
Institute Monograph Series. London: Routledge, 2021.

= Overlapping Cosmologies in Asia (Forthcoming), edited by Bill M. Mak and Eric Huntington.
“Crossroads — History of Science and Technology across the Silk Roads” series. Leiden: Brill, 2021.

= East-West Encounter in the Science of Heaven and Earth X~ 3. DF}+5 — R & 5 D # 4), edited by
Tokimasa Takeda and Bill M. Mak. Kyoto: Institute for Research in Humanities, 2019.
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» TLEBEZ%) 1I2BJ 54 ~ FXXLFIZDT [The Indian Astronomy in the Bukkokurekishohen) (in
Japanese), by Bill Mak and Masahiro Ueda. In East-West Encounter in the Science of Heaven and Earth X & ¥

DFF —x EHD 2, edited by Tokimasa Takeda and Bill M. Mak. Kyoto: Institute for Research in
Humanities, 2019, pp. 441-457.
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= Yano, Michio. Translated by Bill M. Mak. Esoteric Buddhist Astrology — The Japanese Sukuyodo school of
Indian Astrology. New Delhi: Aditya Prakashan, 2019.

R B Exotrc Buddhist Astrology
* Japanese Sukuyodo
< o
’ » this siitra is a treatise proclaimed by the Bodhisattva and the sages
E,. 5 concerning auspicious and inauspicious times and days, good and bad
» naksatra-s and luminaries. The meaning of the title will become clear as
( e L we examine the contents.
& Indian Ast rology Regarding its authorship, “Manjusti and the sages” may not have
¢ - been the authors of the sitra at all: the attribution of a work to the
- PPy
.3 A legendary Bodhisattva Maiijusri may just be an appeal to authority.
| S . J\ Moreover, it remains doubtful whether the Xiuyao jing was actually

” .-/_\ = translated from a Sanskrit original.

Fig] Star Mandala & 8 308
From outer ring: 28 naksatra-s, 12 zodiacal signs, 7 stars of Ursa Major (Big Dipper) and
9 luminaries, In the middle is the golden cakra of Sakyamuni on top of Mount Meru, Collection
of Horyiji %,

., MICHIO YANO

English translation by Bill'"M."Mak
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= "The Date and Nature of Sphujidhvaja's Yavanajataka reconsidered in the light of some newly discovered
materials.” History of Science in South Asia 1 (2013): 1-20.

14 THE DATE AND NATURE OF SPHUJIDHVAJA'S YAVANAJATAKA
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Figure 2: Another fictitious bhittasamkhya? Qgov (top), Npy103r (bottom). Note that although
N'is broken off, Pingree’s emendation of nrdyandike...is unlikely since we would expect here a
conjunct consonant 1ike/itka as it is customary in this script (rather than an anusoara + ke/ka), which
is impossible given what s left. Q, though it is dated later and may not represent what was written
originally in N, provided us nonetheless a clear and simple solution.

The Date and Nature of Sphujidhvaja’s
Yavanajataka Reconsidered in the Light of Some
Newly Discovered Materials

Pingree’s famous reading of 191 (Saka) years based on his emendation ndrd-
abda from yadi similarly poses a series of major
problems First of all, his readmg of the manuscript was faulty. All copies of
N showed -arike to be an impossible reading, which should read -arke instead ac-
cording to Q.3 Secondly, it is highly doubtful that Sphujidhvaja employed bhitta-
sanikhya at all as T have pointed out earlier; nowhere can it be shown that such
system of numeric expression was used in this work. Thirdly, even if this turns
out to be an exceptional bhiitasamkhya, the reading indu (1) arka (12) narayana (1)
would generate an unlikely number of 1121, assuming the rather doubtful read-
ing of nariyana as 1. These observations confirmed Falk 2007 ‘s suspicion that
“Pingree provides each of his two authors Yavanesvara and Sphujidhvaja with
a particular date, none of which may exist!”.3” In sum, on the grounds of both
manuscript evidence as well as general observation of the text, the commonly
accepted dating of 149/150 ck and 269/270 ck being the date of composition of
the prose and versification of the Yavanajitaka by Yavanesvera and Sphujidhvaja
respectively must be discarded.

Bill M. Mak

31 1 thank Harunaga Isaacson for pointing a0atarit which very much removes the possib-
out to me the characteristic use of the ligature ility of a bhiitasankiy on one hand, and points
“iSu” to represent “msu” in this manuscript. 0 a curious reference to the lineage of the text

style citation form: Bill M. Ms ate and Na . s The important point here overlooked by Pin- on the other. While my emendation appears
gree is the last member of the compound -
Online version available

HISTORY OF SCIENCE IN SOUTH ASIA 1 (2013) 1-20

= “The Buddhist transmission of Grahamatrkadharant and other planetary astral texts”. Pacific World. Third
Series. Number 20 (2018). 223-256.

210 Pacific World, 3rd ser, no. 20 (2018) 26 Pacific World, 3rd ser, no. 20 (2018)

Appendix C
Pelliot 4519: “Mandala non-identifié”

Citations from C, highlighted in red. From Michel Soymié et al,,
Catalogue des Manuscrits Chinois de Touen-houang. Fonds Pelliot Chinois
de la Bibliothéque Nationale, Vol. 5. 4001-6040 (Paris: Bibliothéque
nationale, 1995), 157-160. Source: gallica.bnf.fr / Département des
Manuscrits.

(12) Yajiiavalkyasmyti mandala (1b) Grahamatrkadharani
mandala
FIGURE 1. Mandala schemata of Yajnavalkyasmrti (left) and Graha-
‘matrkadharani (right).

or the offering to the Goddess Grahamatrka (grahamatrkabali) in birth-
day rituals—are sometimes thought to be a local innovation.®

The earlier history of the Grahamatrka worship and the use of the
navagrahamandala in Central Asia is somewhat uncertain. The mandala
of P4519 appears to be a rare specimen of Buddhist astral worship con-
nected to the i, though the i has not
been deciphered.®’ Given that the early e of the Chinose tanslation
(C,) (mid-ninth century), the Buddhist variety of the navagraha ritual

62. On the Newar old age ritual jyi jamko, see von Rospatt, “Negotiating the
Passage beyond a Full Span of Life,” 104. On the grahamatrka-bali at birthday
ritual, see Kropf, “Rituelle Traditionen der Planctengottheiten,” 240, 252-
253,343, The idea of Nep ation in

to be supported by the large amount of iconographic variants whuh deviate
from descriptions given in texts such as the Kriydsamuccaya of Jagaddarpana
(fl. late twell - mxd thirteenth century). See Mevissen, “Iconography of
Grahamétrh
1wt Wisei dentifed i Peliot 4519 i corrct (e above),the mandala
of the “Mandala non identifié” could be somehow related to the schema
described in the Grahamdtrkadhirani. However, 1 am unable to identify with
certainty any astral elements in terms of the iconography. See Soymié et
al, Catalogue, 157-15 for a preliminary identification of the images, which
include the Vairocana in the middle, surrounded by eight unidentified deities
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“The Transmission of Buddhist Astral Science from India to East Asia - The Gandharan and Central
Asian Connections.” Historia Scientiarum 24-2 (2015): 59-75.

66 Bill M. MAK ‘The Transmission of Buddhist Astral Science from India to East Asia: The Central Asian Connection 71
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Figure 2. “Sryagarbha fragment” from the MSN. British Library Or. 15011/23. ©The Xii_ | 5% chén

British Library Board
Figure 4. Twelve places (topoi) and the Chinese carthly branch in XTYSI.

ment to the northernmost or northwestern frontier of India, with the most likely candidates - -
being slightly north of the modern day Kashmir or Kabul.2” Suffice it to say, the data here ‘h} S
point to a “northern” or “northwestern” connection of the MSN. ME % ’:
IO o
4. Further Central Asian Influences from the Eighth Century and Beyond Ll é =
. ey
While the Chinese’s overall understanding of Indian astral science continued to grow ]
through the growing Buddhist exchange between China and India, as shown in examples e e
such as Xuanzang’s Xiyu ji T9I7C (646 CE), it was only by the eighth century CE when A Aw Be X
Indian astronomy has finally established itself in China, with landmark works such as the 7 N & T oo
Jiuzhili WBJE (*Navagrahakarana) composed in 718 CE by Gautamasiddha,”® and the | = ® 3 Bl -
e ' e : - % ol 1Y
Xiuyao jing Tl composed and compiled Amoghavajra and his disciples from 742 to 2 | s PR wl
764 CE. The level of these works, however, can only be described at best as rudimentary. Y A B I~ A By | ;: ol
They appear to lack the sophistication of the astral works (both astronomical and astrolog- NPT EE B
ical) developed in India at that time. Whatever its reason was, this paved ways for the rise S _g:[ 1 1y ;; a3 gl 4 R m| R ;‘ B
and popularization of the non-Indian schools of astral science as we shall see.?? At any ﬂ o R I Fow = RELL A
rate, the new Buddhist astral works were nonetheless the first genuine attempt to present ML : : 1; i bR - Ak kA
Indian astral science in a comprehensive manner, thus clarifying some of the uncertainties (il — A [t Bl

ork of Gautamasiddha and his

 no mention at all of the nine “planets”,
on of the text

and Ket rsio
29 Mak 2012a: 5, 8.

2. Prajnaparamita Studies

Dissertation (in Chinese): 4 Philological investigation of Sadaprarudita-parivarta of Prajiiaparamita-siitra
and its commentary according to Haribhadra’s Abhisamayalamkaraloka <f%3% % % % EFE %> REER
CHLILE = FLBAEBEY Z Sk 52 #F 5C. Ph.D. in Indian Languages and Literature (Buddhist philology), Peking

University, 2005-2009 (Diploma: 2010.1.5)

“Haribhadra’s commentary (4dbhisamayalankaraloka) on the Story of Sadaprarudita (Ch. 30-31 of
Astasahasrika Prajiidaparamita) - Sources and Construction of a Mahayana Soteriology.” Nanappabha: Ven.
Pategama Gnanarama Felicitation Volume. Chandawimala Rangama Thero (ed.). Singapore: Ti-Sarana
Buddhist Association. 84-97. 2011.

"Hermeneutic and Polemical Tradition of Late Mahayana Buddhism: Citations and hypothetical
arguments in Haribhadra’s Abhisamayalarikaraloka (Ch.30-31)." Vijjavimutti. Edited by Rangama
Chandawimala Thero. Singapore: Buddhist and Pali College of Singapore, 2013. 157-178.

“Kumarajiva and Prajfiaparamita in China.” Kumarajiva : Philosopher and Seer. Shashibala (ed.). New
Delhi : Indira Gandhi National Centre for the Arts. 159-177. 2011 (2015).
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3. Yunnanese Buddhism

» Mak, Bill M. “Sanskrit Usnisavijayadharant Inscriptions and Buddhist Funerary Practices in
Dali/Yunnan.” In Investigating Principles: International Aspects of Buddhist Culture - Essays in
Honour of Professor CHARLES WILLEMEN, edited by Lalji ‘Shravak’ and Supriya Rai, 245-76.
Hong Kong: The Buddha-Dharma Centre of Hong Kong, 2019.
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4. Historical Buddhist Intercultural Studies

= “Magical Alphabet in the Indian and Chinese Minds — From the Garland of Letters to Master Pu’an’s
Siddham Mantra.” Brahman and Dao: Comparative Studies of Indian and Chinese Philosophy and Religion.
Studies in Comparative Philosophy and Religion series. Douglas Allen (ed.). Lanham, Maryland: Lexington.

2013. 209-230.

2021

Brahman and Dao:

Philosophy and Religion. Lanham, Maryland: Lexington,
209-230.

14
+

Magical Alphabet in the
Indian and Chinese Minds

From the Garland of Letters to
Master Pu'an’s Siddham Mantra

Bill M. Mak

he pursuit of a pure and refined language, hence smskrtam (sam

“completely,” + Vkr “to do”), by the ancient Indians, was motivated
by a practical concern that the Vedas would ficacious only when
properly enunciated. As a result, a highly sophisticaled science of pho-
netics was developed to ensure that the Vedic texts and mantras were
correctly pronounced and transmitted.’ This was the prime motivation for
the analysis and arrangement of the Sanskrit syllables, which became in
turn the basis for the construction of the written alphabet.*

When the Indic languages were first introduced to China through
the translation of Buddhist texts starting from the first century CE,’ the
Chinese were fascinated by the Sanskrit language and its alphabet. This
fascination continued for centuries in China up to the present day, despite
Sanskrit as a language itself was largely forgotten. In this chapter I shall
examine the Sanskrit alphabet, how it was conceived by the Indians, and
how it underwent a series of transformation in the Chinese minds as it
was absorbed into the East Asian culture.

2.0 SANSKRIT AKSARA-S IN INDIA

The Sanskrit syllables, commonly known as aksara (lit. “imperishable”),
or vara (lit. “color”), suggesting likely how they were conceived ana-
Iytically by the Indian phoneticians, were considered the smallest unit of
sound which possesses various phonetic qualities. The study of such basic
units of the language, known as iksi (lit. “training,” equivalent roughly

209

Comparative Studies of Indian and Chinese
2013.

210 Bill M. Mak

to “phonetics” in modern terminology) is considered an important branch
of the traditional Vedic lore. Not until the modern time, the highly so-
phisticated oral tradition of the ancient Indians had made writing an ac-
cessory rather than a necessity.” The alphabet appeared to have spread in
India only after the invention of the Brahmf script sometime during the
first millennium BCE.* Unlike in China where writing was much revered,
writing was largely utilitarian to the early Indians; later on, exercises of
the Sanskrit alphabet were prescribed exclusively to children as part of
their elementary education (figure 14.1)

Figure 141, Child learning Brahmf alphabet (Sugh, Haryana, c. second century
BCE. Terracotta from Delhi National Museum Collection). Source: Photo by author.
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Magical Alphabet in the Indian and Chinese Minds 219

Figure 14.4. Earliest record of “Siddham letters” from Hnryu,. manuscript (sixth
century?). From the bottom row: siddham a @ i 7u 7 71 [ ¢ ai 0 au am ah. The line
continues with the consonant syllables ke klia ga gha ia ... . $a sa sa ha Han (ksa).
Source: Tokyo National Museum Collection (Boniji 1:2).

centun The mantra was alternately titled in the latter Pu’an dade chanshi
henzhou EREARE EWIL. The term shitanzhang is
merely a phonehc variation of Xitanzhang, which points to its affinity to
the phonenc work XTZ.
The Mantra of Pu‘an, as anyone with a fair acquaintance of sinicized
Sanskrit could tell, consists of neither meaningful Sanskrit words nor a
correct rendition of the oarpamala. Thus Van Gulik remarked,

among the better known gin tunes there is one entitled Shili-t'an “Buddhist
Words,” which is nothing but a Mantrayanic magic formula, a dharant . . . The
words are also given, for the greater part in transcribed bastard Sanskrit, the
usual language of dharay’ . . . (Van Gulik 1956: 51)

Although Van Gulik recognized the corrupted nature of the didrani, he
did not recognize any explicit connection between the PAZ and the XTZ
despite what the alternate title of the PAZ suggests. If we compare the
first motif and the second motif starting from ka (i) of the two works,
the relation between the two becomes immediately apparent (tables 14.2,
14.3)." While there are certain curious variations yet to be accounted for,
the organization of the twenty-five consonants and the vowel permuta-
tion on consonants clearly follow that of their Indian, and ultimately the
Vedic, precedents as we have seen earlier (§2.1).*
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5. Contemporary Buddhist Intercultural
Studies

= “Theravada Buddhism as part of the Buddhist Revival in Mainland China
and Hong Kong — Two Paradigms.” Buddhist in Asia: Revival and Reinvention.
Edited by N. Lahiri and U. Singh. 339-364. New Delhi: Manohar, 2015.

6. Buddhism in Hong Kong

= “Theravada teachings and meditation in Hong Kong.” International Journal for the Study of Humanistic
Buddhism. Issue 3. September, 2012. 19-38.

NP 45 =1 (2012) Theravada teachings and Buddhist Meditation Training in Hong Kong 27
International Journal for the Study of Humanistic Buddhism, Issue 3 (2012), 19-38
Organization Name Location Lmez)guen[(;);igmal (o]f)ﬁ:::izﬂ)
B . . L Dharma Garden (HK) _ {;‘;‘:’;:f;’lgf'\‘mh"e Jhayanacara 1990s
Theravada Teachings and Buddhist Meditation TR | o ¢ | 1Bk LI (Thai) @
Training in Hong Kong Association of Spiritual | Lotus Centre i #] Goduwi 1095
Friends of Godwin (Tei Tong Tsai (;‘:l t::km) 2000)
BRI ST Sri Lanke ‘
BALM, Malc Cultural Department of Siu Sik Kau
. Dep Diamond Hill 3Lk (Chinese)
Chilin Nunnery ey [Godwin 1996
MR AL E (Sri Lanka)]
Abstract
Theravada Meditation e s Ajahn Samahito
Society e Toui CHFE (Thai) (;337)
As a result of the unique social and geopolitical position of Hong Kong, Fim R ' [Ajahn Chah]
Buddhism in the l'(?r.l.nsr Br.ilish .colony. since the early 20" century has Vs o HK Dhamma House
gone on a course different from its Mainland counterpart. The favorable ipassana Meditation (Hang Tau, Sheung Goenka 1998
. ¢ in Hone K Iso catapulted Hone Kons Buddhism Center, Hong Kong Shut ALy ang | (Burmese) (2000)
environment in Hong Kong also catapulted Hong Kong Buddhism to Tl LR A e L 1hm] KSLIR) and {U Ba Kin]
the forefront of some of the latest developments in Chinese Buddhism other locations
or Buddhism within the Chinese societies. The rapid development of Hong Kong Insight Fa Hong Monastery Mahasi
Theravada Buddhism in Hong Kong since the 1990s is one of the latest Meditation Society ERE S (Bd st ) 2005
e 3 . . urmese;
of such developments and its continual impact to both local Buddhism ARG (Tei Tong Tsaillu5f)

as well as the Mahayana-dominated Chinese society at large will require
proper evaluation.

Keywords: Hong Kong, Theravada Buddhism, Chinese Buddhism,

meditation

Bill M. Mak is a Visiting Assistant Professor at Centre of Buddhist Studies, The
University of Hong Kong.

An earlier draft of this paper was presented at the Third World Buddhist Forum, 26"
April, 2012, Hong Kong, at the invitation of Organization Committee of the Third
‘World Buddhist Forum. T thank Professor C. F. Lee and Venerable Hin Hung for
their support during my sojourn at the Centre of Buddhist Studies of the University

of Hong Kong, where much of the research related to this paper was conducted.

Fig. 2: Current Theravada Centers in Hong Kong (2012)

%

2

%

http://hkims.org

* hitp://www.dhammagarden.org
http://www.godwin.org.hk/

http://www.hktheravada.org

http://www.hk.dhamma.org
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the local expatriate Japanese community which continued to expand from
nearly nil just prior to the occupation into the thousands by 1943.%® In the
case of the Nishihonganji, their service included memorial services, funerals,
Japanese/Cantonese language classes, kindergarten and even a proper Japanese
language school which was later established at 22 Kennedy Road EX/@ A,
Utsuki appeared to have put more efforts in practical matters, in particular, to
promote to the local Chinese Buddhists the teachings of his temple, namely
Jodo Shinshi.?

Among Utsuki’s close local
associates was the local lay Buddhist
leader Chan Ching-To P
(1883-1967). Utsuki was said
to be a frequent guest at Chan’s
household during the weekends.*
Utsuki, given his connection with
government officials, was able and
also willing to offer assistance to
fellow Buddhists in need as attested
in correspondence.?’ In contrast,
the relationship between Utsuki
and the local monastics might have
been somewhat difficult due to
the complicated relationship and
general incompatibility between
Chinese and Japanese Buddhism.*
Utsuki, who presented himself as
both priest and professor, married
(even twice) with children but

who occasionally donned monastic

garb, must have bewildered the

Chan Ching-To ca. 1944 (UNA) orthodox monks in Hong Kong.
Utsuki by the definition of Chinese

Buddhism was a lay Buddhist and

his superiority over the local monastics, self-professed or sanctioned by the
government, must have been considered a vulgar transgression against the
traditional vinaya observed by the Chinese monastics. Thus, although the

general rise of lay Buddhism was inevitable in Hong Kong as in the rest of
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